2.15.
Assess the relationship between the supernatural and the natural in the wake of the reformation.

2.15.1
There are various places to start here.  We need a good idea of how ‘nature’ was regarded in the wake of the reformation – and that’s not so easy to acquire as you might think.  Lorraine Daston, 'The Nature of Nature in Early-Modern Europe', Configurations, 6 (1998), 149-72 provides a good encapsulation of the problem.  Lorraine Daston, and Katherine Park, Wonders and the Order of Nature (1150-1750) (Boston: Zone Nooks, 1998) has, at its heart, the thesis that the problem is that there was an intermediate term between the ‘natural’ and the ‘supernatural’ which is the ‘curious’ – something which might have elements of either.  You do not need to read all the book to get the point – there are chapters on ‘monsters’, on ‘strange facts’ and on ‘wonders of art and nature’ that all make the same point.  But, before you are bedazzled by all that, step back and read Keith Thomas, Man and the Natural World.  Changing Attitudes in England, 1500-1800 (Harmondsworth: Penguin, 1983) for a helpful reminder (ch.1) about how the ‘human ascendancy’ over nature had theological foundations, unchanged by the reformation.  The key change that he identities is the ‘rise of natural history’ (ch. 2) in the creation of a rather different attitude to nature.  Stephen Wilson, The Magical Universe: Everyday Ritual and Magic in Pre-Modern Europe (London: Hambledon, 2000) sets the context for a generally ‘magical’ universe in which the supernatural embraced the natural in all the dimensions of everyday life in ‘pre-modern Europe’.  Our course has tended to nuance that undifferentiated picture, however.

2.15.2
‘Religion’ only gets one reference in Keith Thomas’ book.  That is the extent to which it doesn’t quite answer this question, although it provides a context for an answer.  How did the reformation change the relationship between the natural and the supernatural?  One of the ways of focusing an answer to that question is through the issue of miracles.  D.P. Walker, 'The Cessation of Miracles', in Hermeticism and the Renaissance. Intellectual History and the Occult in Early-Modern Europe, ed. by Ingrid Merkel and Allen G. Debus (Washington, London and Toronto: Folger Shakespeare Library, 1988), pp. 111-24 provides a very clear-cut picture of what happened to miracles in the reformation.  Moshe Sluhovsky, 'Calvinist Miracles and the Concept of the Miraculous in Sixteenth-Century Huguenot Thought', Renaissance and Reformation, 19 (1995), 5-25 is much more nuanced.  Alexandra Walsham, 'Miracles in Post-Reformation England', in Signs, Wonders, Miracles: Representations of Divine Power in the Life of the Church (Woodbridge: Boydell and Brewer for the Ecclesiastical History Society, 2005) places the ambiguities in the rhetorical context of the reformation.  Alexandra Walsham, 'Miracles and the Counter-Reformation Mission to England', Historical Journal, 46 (2003) continues with that theme.  Peter Dear, 'Miracles, Experiments and the Ordinary Course of Nature', Isis, 81 (1990), 663-83 examines many of the issues in terms of the later scientific movement. Jane Shaw, Miracles in Enlightenment England (New Haven and London: Yale University Press, 2006), ch. 1 (on Protestantism and miracles); ch 4 (on the curious case of Valentine Greatrakes), etc.  
2.15.3
Valentine Greatrakes claimed to ‘heal’ people by stroking them – and thought the powers might well be supernaturally induced.  Popular healing is one area where the ‘natural’ continued to be inflected by the ‘supernatural’ long after the reformation.  Another was the survival of beliefs in lycanthropy.  AGábor Klaniczay, The Uses of Supernatural Power: The Transformation of Popular Religion in Medieval and Early-Modern Europe (Princeton: Princeton University Press, 1990) investigates that curious subject.
2.15.4
The issue can also be placed in the context of protestant ‘providential’ literature.  To what extent were the acts of providence occasions when God chose to act ‘outside’ nature?  If so, did that not make them ‘supernatural’, and even tantamount to miracles?  The issues run through Alexandra Walsham, Providence in Early Modern England (Oxford: Oxford University Press, 1999) – index-read for ‘nature’ and ‘miracles’.

2.15.5.  All the evidence is that the scientific movement of the seventeenth century does not change the relationship between the supernatural and the natural in the way that we might have thought that it did.  The bibliography to 2.14 provides you with ample routes to explore that particular issue in this context.  Concentrate on the works in 2.14.1 to make it easy.  
____________________
