HST3013/14:  Text Extracts for Commentary
These extracts are taken from the texts that we have considered from Section One of the course.  Further sets of extracts will be provided for Sections Two and Three in semester 2.
You need to choose four extracts upon which to attempt a commentary.  The commentary should be no longer than about 350 words, or no more than 1,500 words in total.  The purpose of a commentary is not to repeat what the extract says.  The passages are chosen because they raise some issue of more general significance, and your objective is to bring your knowledge to bear upon that issue.  That may mean saying something about the context of the passage (which will mean going back to the text in question and re-reading it).  It may mean saying something about the background of the author and the date at which it was published (that will also involve some research).  It generally means reflecting some secondary reading which examines the issue further, setting it in a comparative or broader perspective.  So there is suggested further reading attached to these extracts so that you can really ‘prepare’ your commentaries.  Choose your extracts from as broad a range of texts as you can; and please don’t all do the Mother Leakey ones!  You will need additional time to complete the commentaries and we suggest the revised deadline be Friday 14 November.
___________________

1. ‘Even so Almighty God, the great and supreme Sovereigne of all Nations and Kingdomes, and the most terrible heart-tamer and wonder-working-King of all Kings, who with the words of his mouth and breath of his nostrils, is able to subdue the mightiest Kings, Kingdoms and people, and to cast down al strong holds and mightiest mountaines before him […] Yet, I say, though he be so mighty and terrible a God, when hee is provoked to wrath by the sinnes and transgressions of a nation or people, he never punisheth but he first admonisheth.’
[(John Vicars), Prodigies & Apparitions: or Englands Warning Pieces (1643)]

For John Vicars, consult the ODNB; for the theology of Providences as ‘warnings’, see Walsham (1999), ch. 1; for the relationship between these ‘warnings’ and national destinies, also Walsham (1999), ch. 6; for printed ‘prophecies’, see I. Green, Print and Protestantism, esp. ch 4.ix; also 8.vii for the same views in popular ballad form. For the power of preachers as prophets, see the discussion by G. Games in Taithe and Thornton, ch. 6.

2.  ‘The Lord useth to manifest unto them divers waies, but most especially and most remarkably, these two waies.  Either by his Prophets and faithfull Preacher, declaring his word and will to his people….Or else, by sending prodigious signes and wonders among them, either by fearfull apparitions in the ayre, monstrous births, heart-frighting-voyces, and exclamations, oftimes unknowne from whence or by whome uttered and such like’.

[(John Vicars), Prodigies & Apparitions: or Englands Warning Pieces (1643)]

For John Vicars, consult the ODNB; for mysterious celestial sights as ‘sermons in the sky’, see Walsham (1999), ch. 3; Walsham (2001); for monstrous births, see Cressy (2000); Crawford (2005); Brammall (1996); Thomas (1983), ch. 2.

3.  ‘True it is, that many men doo falsly persuade themselues that they see or heare ghostes: for that which they imagin they see or heare, proceedeth eyther of melancholie, madnesse, weaknesse of the senses, feare, or of some other perturbation: or else when they see or heare beasts, vapors, or some other naturall things, then they vainly suppose, they haue seene sightes I wote note what […]’
[Lewes Lavater, Of Ghostes and spirites walking by nyght…(1572)]


For Ludwig Lavater, there is a Swiss website (in German) at http://peshawar.dominiklandwehr.net/lavater/; on the problem of counterfeit ghostly delusions, see Marshall (2004), ch. 5; Interestingly, there is no sign that there was a strong tradition of ‘counterfeit ghost’ literature in the Middle Ages, and the problem is not raised in Jean-Claude Schmitt (1998); post Reformation, most material on ghosts is found, however, in the context of writers who wanted to emphasise the subtlety of the Devil, or the naivety (and false religion) of Catholics.  The point is made in Gordon (2000), using largely Swiss evidence; on early-modern ideas of melancholy, see Gowland (2006);

3.  ‘The Lord therefore, even about the yeere 1618. November 18, sent a visible demonstration of his just wrath and displeasure, namely, a great Comet or Blazing Star (as there also you have it in the Embleme) with seven streames, which continued to the 16. of Decemb. ..Now what this Comet or Blazing Star might portend and prognosticate, hath been evidently seene and known amongst us, by reall and sensible experience, ever since […]’.

[(John Vicars), Prodigies & Apparitions: or Englands Warning Pieces (1643)]


For John Vicars, see ODNB.  For the role of pamphlets about preternatural events in the sky and God’s providence, see Walsham, chs 1 and 4.  For ‘judicial astrology’ (the influence of the celestial world on human affairs), see Thomas (1973), ch. 12; Curry (1989); and Curry (1991); for the extraordinary millenarian and eschatological environment of 1618 in some quarters (in which the 1618 comet was interpreted) see Yates (1972), ch. 2 (‘A Bohemian Tragedy’); T. Van Nouhuys (1995) is also available in Google Books as a huge text on the significance of the 1618 comet literature in the Netherlands.  Janes I’s poem about it is available at: http://www.earlystuartlibels.net/htdocs/spanish_match_section/Ni1.html.  For comets as both natural events and prodigies, see Daston and Park (1998) - index-read under ‘comets’.

4.  ‘A second warning-piece (worthy our serious notice) of Gods gracious longanimity and patient forbearance, toward us, notwithstanding our pertinacious provocations, and refactory rebellions towards him, may be this.  A prodigious-birth, and monstrous Man-childe, borne in Old-bride-well, about October 3. 1633. having two heads, two hearts, two armes, and a stumpe beside.  This childe was borne of poore parents, inhabitants in that precinct.  Which foresaid Birth, being so maruellous and prodigious a Monster I nature, was carried and shewed to King Charles our Soveraigne […]’
[(John Vicars), Prodigies & Apparitions: or Englands Warning Pieces (1643)]


For John Vicars, see ODNB.  For the literature about monstrous births, see Cressy (2000); Crawford (2005); Brammall (1996); Thomas (1983), ch. 2; Park and Daston (1981); Daston and Park (1998), ch. 5; Walsham (2001), pp. 194-203.

5.  ‘Againe, have we not had many most remarkable warnings and fearfull forerunners of Gods displeasure against us for our sinns and transgressions, by most hideous and horrour-striking-thunder-claps, and spirit-affrighting-Lightnings, doing much and most fearfull hurt, burning, defacing and spoiling our very material Chuches and houses in this Kingdom’.
[(John Vicars), Prodigies & Apparitions: or Englands Warning Pieces (1643)]


For John Vicars, see ODNB; for the ‘tongues of heaven’, see Walsham (2001), ch. 4, esp. pp. 190-2; the question is when was lightning and thunder not a natural event.  That issue is centrally addressed in Daston and Park (2001), esp. chs. 1, 3, 6, 7.

6.  ‘On Thursday also, August 4. 1642. about 5. of the clocke in the afternoone, at a Towne called Alborough in the County of Suffolke, there was heard in the ayre, and evidently seene, a mighty sound of Drummes beating very loud, after which was also heard at the same time, a long and fierce peale of small shot, as of Muskets and such like, and then as it were a discharging of reat Ordnance in a pitcht field’
[(John Vicars), Prodigies & Apparitions: or Englands Warning Pieces (1643)]


For John Vicars, see ODNB; for prophecy and propaganda during the Civil War period, see Rusche (1969); Friedman (1993); for ‘popular opinion’ in London parliamentary circles during the civil war, see Freist (1997).

7.  ‘Moreouer, sometimes the Diuel (enimie to mankind) so deceiveth men, that they seeme vnto them selues to bee beastes’.

[Lewes Lavater, Of Ghostes and spirites walking by nyght…(1572)]


For the popular iconography of the devil in animal form, see Walsham (2001), pp. 186-94; Thomas (1973), pp. 559-569; Roos (1972); Clark (1997), index-read for ‘metamorphosis’; Much embled (currently on order for WBL), pp. 80-86 and 111-116 (for the Teufelsbucher in German sixteenth and early-seventeenth century literature).

8.  ‘For if any man bee timorous by nature, or subiect to feare through great daungers, or by some othe wayes, he also imagineth straunge things which in deede are not so, especially if he haue in him any store of melancholie.  Wemen, which for the most parte are naturally geuen to feare more then men, (for which cause S. Peter in his first epistle speaking of the duety of married folks, calleth them weaker vessell,) do more often suppose they see or heare this or that thing, than men do.’
[Lewes Lavater, Of Ghostes and spirites walking by nyght…(1572)]


For women being more susceptible to ‘imaginings’, see Clark (1997), pp. 106-133; also Clark (1991); Woodbridge (1984); Maclean (1977); Henderson (1985).  For melancholy, see Gowland (2006); Macdonald (1981).

9.  ‘Many times, pleasat & merrie yong men, disguise themselues like vnto Devils, or else shroud themselues in white sheets to make other men afrayde: with whom if simple men chaunce to meete, they make no doubt of the matter, but veilu thinke they haue seene spirites, and straungesightes.  And yet it is not always the safest way, so to deceuyue men with iests and toyes, for many examples might be brought to shew how euill some men haue sped hereby.’
[Lewes Lavater, Of Ghostes and spirites walking by nyght…(1572)]


For ‘inversion’ behaviour at times of carnival, see Davis (1971); Clark (1997), pp. 15-21; Burke (1978), pp. 182-191.  

10.  ‘Wherefore it is not to be maruelled at, if amongst Monkes & priests at these our dayes, who haue ben euer reported to be couetous, there be some found, which by false apparitions of soules, seeke their gaines, inuenting holy pilgrimages, and other baytes to get money.  For what wil not idle & slouthful lubbers attempt to purchase riches?’
[Lewes Lavater, Of Ghostes and spirites walking by nyght…(1572)]


For ‘counterfeit’ apparitions and ‘possessions’ as a part of the polemic of the reformation and post-reformation, see Parish (2005); Raiswell (1999); for other fake apparitions, see Finucane (1982); Davies (2006); Marshall (2002A) - on order; Newton (2002) - on order.

11.  ‘Simple foolish men hearing these things, imagine, I know not howe, that there be certayne elues or fairies of the earth, and tell many straunge and maruellus tales of them, which they haue heard of their grandmothers and mother, howe they haue appeared vnto those of the house, haue done seruice, haue rocked the cradell, and (which is a signe of good lucke) do continually tary in the house.  If suche dwarfes or elues haue bin seene at any time, surely they were euill Spirits.’
[Lewes Lavater, Of Ghostes and spirites walking by nyght…(1572)]


For elves and fairies, see Thomas (1973), ch. 19 (part 4); Purkiss (2001); Wilson (2000) - index-read ‘fairies’; Purkiss (2001A).

12.  ‘God doth suffer Spirites to appeare vnto his electe vnto a good ende, but vnto the reprobate they appeare as a punishemente. And as all other things tourney to the bests vntoo the Faythefull, euen so doo these also: for yf they bee good Spirites, whiche appeare vnto menne, warnyng, and defending them, thereby do they gather the care, prouidence, and Fatherly affection of GOD towardes them. But in case they bee euyll Spyrites, (as for the most part they are) the faithfull are moued by occasion of them vnto true repentaunce.’
[Lewes Lavater, Of Ghostes and spirites walking by nyght…(1572)]


For this (cautious) theological adoption of ghosts, and whether ghosts are good or bad, see Thomas (1973); Marshall (2002), ch. 6; Marshall (2002A); Davies (on order); Oldridge (2005), ch. 4; Joynes (2001); Gordon (2000).

13.  ‘Many haue their peculiar and straunge blessings against spirites. There haue bene also many holy rites instituted by the commaundement of wandring soules, as Masses for the dead, vigils, prayers, and twelvemonths minds: as though the soules of godly men, being deliuered from all trouble, were not immediately translated into eternall rest.’
[Lewes Lavater, Of Ghostes and spirites walking by nyght…(1572)]


The ways to deal with ghost-haunting that are related here are close to the relationships with the dead that were common in traditional Christianity.  There is material in Finucane (1982); Thomas (1973); Marshall (2002) and (2002A); Davies (2002) - on order; Newton (on order); Oldridge (2005), ch. 4.

14.  ‘Then let the priest lokyng vpon the children, saye.

I Commaunde thee, vncleane spirite, in the name of the father, of the sonne, and of the holy ghost, that thou come out, and departe from these infants, whom our Lord Jesus Christe hath vouchsaued, to call to his holy Baptisme, to be made members of his body, and of his holy congregacion. Therfore thou cursed spirite, remember thy sentence, remember thy iudgmente, remember the daye to be at hande, wherin thou shalt burne in fyre euerlasting, prepared for thee and thy Angels. And presume not hereafter to exercise any tyrannye towarde these infants, whom Christe hathe bought with his precious bloud, and by this his holy Baptisme calleth to be of his flocke.’ [‘Of the Administracion of publyke Baptisme to be used in the Churche’ from the Book of Common Prayer, 1549]


For the role of exorcism in the traditional church baptismal service, see Bossy (1985); for the debate (and controversy) over its role in protestantism, see Nischan (1987);  Gray (2005) (search for ‘baptism’) for protestant views on baptism; Grisbrooke (1957) (search for ‘exorcism’) for the Anglican liturgy on baptism and exorcism; Cressy (1997), ch. 5. 

15.  ‘In the name of God Amen’ I Richard Starky off Stretton in the countie of Chester squire…bequeth my sowle to Almighty God my Maker and Redeemer to the blessed virgyn and mother our lady Saynt Mary and to the glryous courts off heyven my body to be buryed in the chauncell off the parisshe church of Budworth where my graunte fader and my ffader be buryed.  Item I bequeth my best beyst to be my mortuarye.  Item I bequeth towards the makying of the rode seler at Budworth 6s 8d.  Item to the yle of the said church 6s 8d.  Item I bequeth to bye leyde with for the said yle 6s 8d.  Itmem I will that mym executors shall ordeyn and make 13 tapers or surges of wax to bren [burn] upon the herse over my body durying the tyne off the ffunerals…Also I will that 8 pore men that shall berre the said torches have every one of theym a w2hite gowne and 4d in money for their labour.  Also I bequeth to thewards the maynteyning of devyne seruice off the chapell or orrotorye of Saynt Savyor off Stretton a chalice gylt with these words graven in the upper parte of the said chalice on the owte syde: Ex dono Richard Starky.  Item to the use of the said chapelle a boke of the liff of Saint Thomas of Canterbury.  Item I gyff to the use of the said chapell a sylver pece p[ar]cell gylt they to p[ra]y for my sowle my ffader sowle my brod[er] Thomas Byrom sowle and all christen sowles. Also I gyff and bequeath towards the rep[ar]acions and makyn of a newe steple att the said chapell of Stretton xls and towards a gretter bell to ryng in it other xls.’
[‘The Will of Richard Starkey of Stretton Esquire’ [15 January 1527/8] in Lancashire and Cheshire Wills and Inventories from the Ecclesiastical Court, Chester, ed. G. J. Piccope, (Manchester, 1857)]


For patterns and interpretations of post-mortem bequests, see Duffy (1992), esp. ch. 9; Houlbrooke (chs 4-5); Huizinga (1965) (for the significance of will bequests in general), Galpern (1974) for some continental examples.

16.  ‘In the name of God Amen.  I Sir Thomas Holt off Gryselhurst in the cowntie off Lancaster knight...concidering that death is to everye person at Goodes wyll and pleasure most comon and uncerteyn and offten tymes [men] sudenlye betaken out off this transitorye world…ffyrst and principalye wylling the wealth and health of my sowle and to have yt prayd ffor affter my deceasse and departure off my bodye from this transitorye lyffe...ffirst I bequeth my soule unto almightye God my Creator and Redemer and trustinge in the merites off Chrystes death passion and bludshed to be one off those that shall be savyd at the great generall day off judgement and my bodye to be byred wheare yt shall please almyghtye God.  Item I geave and bequeth to the ornamentes off Burye churche 3s 4d.  Item I geave unto eyght poore ffolke every [one] of them one gowne whyte or blacke immediatlye affter the departue off my lyffe.  And the sayd poore ffolke to be off the poorest of my tennantes within the parishes off Burye Mydleton and Rachedale’.

[The will of Sir Thomas Holt of Gristlehurst, Knt, 12 February 1562]  


Ditto, and add Marsh (1991); Attreed (1982); Alsop (1989).

17.  ‘This Examinate saith that her Mother in law said (lyinge upon her Death-bedd in her howse) she would come againe after her Death, To whome she replyed what will you be a Divell, Noe but I will come in the Divell’s likenesse, And sayth that her Mother in Law made her will and left her husband some household stuffe which she had to the value of Twenty pounds, And a bond of Twenty poundes due from Dr. Atherton, And a bond of Twenty poundes due from William Leakey, of Barnstaple deceased before her.’
[State Papers Domestic. Charles I. Vol. 383, no. 5: The Examinacion of the business concerning the reported Apparition at Minehead in the County of Somerset]


Marshall (2007); for comparative purposes, Gowing (2002); Brown (1979).

18.  ‘the apparitions eyes did not move, and her mother standing still in the same place she asked her againe, In the name of God what would you have, is there any thinge left undone in your will that I can doe for you, her mother said goe to Lorels-neare (which is the name of her daughter in law dwelling at Barnstaple in the county of Devon) and deliver her a bond, and aske her for a Chayne of gold, and give upp the bond and deliver the Chayne to Alexander.’
[State Papers Domestic. Charles I. Vol. 383, no. 5: The Examinacion of the business concerning the reported Apparition at Minehead in the County of Somerset]


Ditto.

19.  ‘Nether hasye they any other coloure to gather these yerely exaccions vnto theyre bondes but that they sey they pray for us to God to delyver our soules our of the paynes of purgatori without whose prayer they sey or at lest without the popes pardon we could neuer be deliuered thens whiche if it be true then is it good reason that we gyue theim all these thinges all were it C times as moche, But there be many men of greate litterature and iudgement that for the loue they haue unto the trouth and unto the comenwelth haue not feared to put theim silf ynto the greatest infamie that may be, in abiection of all the world, ye yn perill of deth to declare theyre oppinion in this mather which is that there is no purgatory but that it is a thing inuented by the couitousnesse of the spiritualitie onely to translate all kingdomes from other princes unto them, and that there is not one word spoken of hit in all holy scripture’.

[Simon Fish, A Supplicacyon for the Beggers (1529)]


ODNB for Simon Fish; Marshall (2002), chs. 3 and 4; Marshall (1997); Houlbrooke (1998), ch. 2 (esp. pp. 34-8; 40-1); Duffy (1997), ch. 11; Raynor, ch. 9.

20.  ‘When we consyder in our self dere brothern & systern in our savyour Cryst the present paynfull panges that we fele & therwyth ponder vppon the tother parte the parlouse estate of you that ar our frendys there lyuyng in that wrechyd world: wyt you very surely that thys pestylent oppynyon begon agaynst purgatory not so much greuyth vs for that lak that we shuld fynd thereby in the relyefe of our own intollerable tormentes as doth for the loue that we bere you the fere & hevynes that we take for that parell [i.e. ‘peril’] and ieopardy that shuld euerlastyngly fall to youre owne sowlys therby…And surely thys were to vs greate wonder yf crysten men shulden nede eny other profe in thys world to reproue such sedycyouse folk wythall then the onely token of the dyuels badge whych theym selfe bere euer about them: the badge we mene of malyce and of a very dedely dyuelyshe hate’.

[Thomas More, A Supplication of Souls (1529)]


ODNB for Thomas More; Marshall (2002); Marshall (1997); Houlbrooke (1998); Duffy (1997), ch. 11; Raynor (2000), ch. 9; Manley et al. (1990) - the complete text of the Supplication + a lengthy introduction; Marius (1984).

21.  ‘When any person departeth this life, let the dead body, upon the day of Buriall, be decently attended from the house to the place appointed for publique Buriall, and there immediately interrer, without any Ceremony.

And because the customes of kneeling down, and praying by, or towards the dead Corps, and other such usages, in the place where it lies, before it be carried to Byuriall, are Superstitious: and for that, praying, reading and singing both going to, and at the Grave, have been grosly abused, are no way beneficiall to the dead, and have proved many wayes hurtfull to the living, therefore let all such things be laid aside’.

[A Directory for the Publique Worship of God, Throughut the three kingdoms (1645)]


Houlbrooke (1998), chs. 6; 8; 9; Hale (1991); Cressy (1997).

22. 
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